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change in W °. 1a series P
The Verba Airt;fallmemet (see Online Sources). It was started by Merolla th,
accessible on te petween Leiden and Naples Universities in 2005, Verbs Afnj.g to
the “’“aw;:;o;m ‘he international project “African Oral literatures, new medi"ca”a
was integrate (coordinated by Merolla and Jan Jansen) supported by INALCO (;:f'd
te(;igoﬁgoﬁon), \he Universities of Hamburg, Leiden, and Naples, the Netherla,::i'
grganizalion for Scientific Research and since 2010 by t_he World Oral Literature Projey
(Cambridge, UK), the Language C:'sntre‘ of the Ul‘IlVEl_'Slty of Ghana ( {qm-a, Ghanaj, (e
School of Languages of Rhodes University (So.uth Africa), and the University of Bamakg
(Mali). For information on the project see Online Sources for the Leiden University site,
The series is open to all Africanist scholars, The idea underlying the Verba Africana
series is that textual content and visual performance are both essential for classification,
description and interpretation of the oral genres and their narrative context. The
performance of African oral genres, whether classic poems, songs and ftales or
innovative genres such as hip hop and AIDS theatre, is recorded and integrated to allow
the interested public to approach oral literary productions as total events distributed in
several layers: video fragments and summaries on the menu, with the possibility to view
accompanying material on subpages. Accompanying material includes background
information, excerpts of studies and articles, interviews, transcription, translation
presentation and analysis of the context and of visual aspects of the performance.
In February 2011, the dispute was resolved and a new Paramount Chief was installed It
is hoped that the celebrations will in i
5' e, Datey-Kmodsle g will resume again in November 2011. S

3 oes not use his first name (Samuel) in his recent publications

(#Y

-

4. Researchers as Griols? Reflectiy o
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rvlo and Merolla went on fieldwor the
Dorvlo went to carry out their initial researgy, pl_Qf\ﬂlc:r area. Meroly ang
recordings and interviews at Anloga, the capital t,.::: and made 5 series of
Ghana, and the centre of the Hogebetsofso festival, Am N of the Anj area in
investigaf o wh? t people thought of the o _ong other aspects, they
during the first interview. In this case also, some O;H:;rpl‘etations offered
from wha'f we expected. We return to this Point beloy wf, anSt_vers differed
relationsmp between personal and shared cultural know1:2;f°ussmg the

otutu narratives and the maki
: festival aking of the Hogbetsotso

The Ewe exodus was probably caused by the Progressive expansion of ofh
Ofother

opulations, most likely the Yoruba (Amenume
y 1997: 15-16; Gayi

Aguigah 2005: 6-7). Several xofutu versions agree that th.; gvKIbor and

€ moved

westward from northern areas in present-day Benin and settled, follow;
’ Owing

successive displacements and subdivisions, in what s nowad

and eastern Ghana. Through genealogies of royal charactersa ays Togo
of migrations collected at Tado (along the Mono River) relat:g n;rratwc:es
and Ewe peoples came from Ketu in Yoruba country, while na::ag::

collected at Notsie recount another flow of migration from Tado to Notsj
1e.

The most frequently narrated story includes the migration from Notsie t
Ghana during the reign of Agokoli I, a cruel king who asked the Ewes (the:
called Dogbos) to kill their elders, to build houses and the city wall with
mud and pieces of glass, rock and thorns and to produce “a rope out of
clay”. The Ewes were able to escape from Notsie thanks to a cunning trick:
they left the town walking backwards so that nobody could guess from
the direction of their footsteps that they were leaving. In such narratives,
Notsie is presented as the Ewe ancestral home. Some versions collected
in Anlo-Ewe include the episode of the conflict between Agokoli and Sri,
chief of the Dogbos in Notsie, which fuelled Agokoli's harsh behaviour
towards the Dogbos/Ewes. Other stories narrate incidents that took place
after the Ewe departed from Notsie, such as the episode relating how the
right to alternate succession to the Anlo stool (symbol of ritual and pelitical
authority) was established between the Bate clan and the Adzovia clan
(Aduamah 1965: 5-6, 18-20).

The theme of inter-generational conflict, whether between king and
elders or between father and son, is widely encountered in West African

*
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o Seeta be executed. His Ew.e subjects, J'u;)‘,‘,‘:_,v‘;3
from death [...] And it is the elders Wh(:‘
 out of Notsie when they make theiy escapq

fhe peopje.

;1 i sAV]
cossful B rthe EWe

2002a: 1035) e e narrative re-states the author;

erEf?f mffer 2 more ambiguous discourse on Se“io{i:)f
ries :;Iected by Gayjbor (1984: 27) recounts that oni’.
fank during a celebration and revealeq trick
i to induce Agokoli to kill his own son; a Tevelatio,
to tfi retaliation of AgOkO“ and.the.ordey to kill the
y Gandra Greene, the theme of elderly authority gaineq

elders. According t0 host ociah p olitical and economic ChangEs durin
1'!'!1"*.00'1811-C e: the social system based on seniority, "RESistancf
colonialism jeopardise hority culture of the area took a number of forms

F t
is change in the au ; . a
E:o:h!srhapsgrhe most interesting was the popularity of narratives that
ut pe

reinforced elderly authority” (2002: 1034). ; -
An intense interaction between oral and written xotutu versions b

taken place since the colonial period. According to F}ay.ibor (1989) and
Greene (2002a), the German missionaries who were active in the area since
1847 promoted not only linguistic standardisation based on the Anlo-Ewe
language, but also the idea of a common origin of all Ewes from the city
of Notsie. The xotutu versions identifying Notsie as the “original home”
were known in the Anlo area (present south-eastern Ghana) and became
generally accepted since they were used for the reconstruction of Ewe
migratory displacements in the missionary school readers.®

SOIU ﬁoﬂ off
other StO
5 version

If the
the elders,

le,
For exd ]"nP 4
of the elders bec@

that gave S"
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6 The Ghanaian pries;

igtatin story n enty Kwakume offered one of the first full-length versions of the

rench translation (1948).

aditions, lues a travers tout le pays J
:ﬁ:;!ﬂ de cElﬂ-l-Cl [1909] ont fini pas Eyem?gni:as;;i‘; Siecle dernjey et
ot Iespri de ces jeunes éldves [...] Les jeunes dcqfiors e 205 le coour
jes veillards qui, de nos jOlJ.IS, Nous répetent ayec mn‘-'ictri sont deyenyg
missionaires leur avaient patiemment appris, On Ce que les
ese tradmon.?._ re§d throughout Eweland towarg
century and the beginning of this century (1900) haye f
e hearts and minds of the P'l.lpi].s [.,_] the Pupils of Yestﬂ‘da
elders who in O-ur'days. repeat with conviction what they w);bme i
taught by the missionaries]” (Gayibor 1989. 212; translat Pl
Ameka)
The belief that Notsie was the “original hom,
<trengthened by both political and religious
212; Greene 2002a: 1035). The Ewe (pr&indepmdence) nationalj
movements referred to their common origin when they sought to in:l?::;

all Ewe-speaking peoples into one of the nations to be created after the eng

Y
ed by Meroll, and

€” of the Ewe was further
Mmovements (Gayibor 1989:

Agbogho (referring to Notsie’s wall) festival, when the authorities
from all the Ewe-speaking areas—decided to harmonise thej
narratives.® On the other hand, following Greene:

—Treunited
r historical

The Notsie narrative’s popularity was further enhanced during the colonjal
period among the ordinary and the average in the religion as a result of local
efforts to make sense of their own traditions in light of the Biblical narratives
introduced by the Bremen Mission. Instead of embracing the notion that
they were the children of Ham who had diverted from the path of God and
who needed the guiding hand of the missionaries to lead them back onto the
road of righteousness, many among the Ewe associated their exodus from
Notsie with the Jews” escape from Egypt. The Ewes were not heathens but
had been one with the Israelites.? (2002a: 1035-36)

7 See, for example, the missionary school reader by Hartter, Spieth and Daeuble (1906).

8 "A cette occasion, tous les chefs réunis confrontérent leurs traditions [ 1 De la naquit
également la tendance a uniformisation des récits historiques des differents chefs en
ce qui concerne les phases de I'histoire antérieure  la dispersion de Notsie” [On this
occasion, all the assembled chiefs confronted their traditions [.-.] From there was born
the trend to standardise the historical accounts of the various leaders concerning the
history prior to the dispersion from Notsie] (Gayibor 1989: 212: translated by Merolla
and Ameka),

9 Greene mentions a number of authors who favoured this interpretation. such as
Mamattah (1979) and Fianu (1988).
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0s.0 At th e organisation chose for a dramayjc s

i Ehe 1960s. 2
;Snriml but in the 1980s

: ; Greene:
indicated by S, ;
ind i clder who was w idely respected for his know]edge of the
In1978 .-

.tory of the area, presented a most dig.n ified and moving account
oral h]:jt{;g o andthe exodus that mesmerized those who attended The
Notsie's histor}

was sparse, however, and over the years it attracted even fewer

?Udje?‘:::i observers [---] Refusing to abandon the very heart of the &‘Sﬁvai,
interest " rers had opted by 1996 to pursue another approach. That year, they

Fhe?ﬁz drama troupe from Accra to perform the exodus re-enactment, The
invite ‘

response was overwhelming'[.._.}. 'Signific'anély, to ?tt‘ract ;uch a crowd, _the
troupe took considerable artistic license in drama ltzmg t _e events Ieadmg
o the exodus. Agokoli was portrayed no_r as the insensitive tyrant of the
well-known Notsie narrative, but in slapstick form fns a drunken, lecherous,
bumbling ruler who was presented as more an object of amusement than
abhorrence. The fact that only a more light-hearted account [...] could draw
such an engaged crowd illustrates the extent to which older meanings and
memories have undergone yet another set of transformations. (2002b: 27-28)

The power of the Ewe migration narratives as a means to negotiate and
create identity is still perceptible in the present, as illustrated by the
video interview discussed in this paper, integrating them in the eclectic
combination of different forms of knowledge in the contemporary
globalised world.
T ——

: :‘0;91;2; :\ s dgveioped what became an annual festival commemom[mfmw
undersiogdr?ozoi;e- Named Hogbetsotsoza (from the Ewe words hogbe [h_c'mﬁu =
Py rfz Otsie; tsotso [exodus therefrom]; and za [festival], meor;ganh!-'; i

£ htar }11 € because Notsie (or Hogbe) was known to every Anlo who ndifions.
e sgt ye‘:l'_oit_itsheard about the history of the Ewes in school or from local emphasé
WS placed noj o 4 Sanisation and in all those festivals held since, however, €% L/
Pride in Anj, culture {a(f}gr:n?;g[]?;jt;mt identity, but rather on identifying
: 26),

4, Researchers as Griots? Reflections on Multimegiq ¢ teldwork in West Africy 5
ca 71

The interview with Datey-Kumodzie

e meeting startt?d Wit.h & prelill'ninarj.; exchange on the aims and the
ubﬁfaﬁ‘m of the 'mterVIew. T_he interviewee explained at the beginning
S obtained-his do_cto%'ate in Germany on Ewe sacredq S0ngs and that
indeed he was 1n?.ro]v?d in a{td knowledgeable about the Hogebetsotso
2 il and the 'f“jgmnm storfes as h.e was academically and personally
engaged in the rel:gu.)us and philosophical Ewe world of cults and shrines 1
We asked the interviewee whether 'he knew what kind of Ewe migration
stories were narrated orally and their role and meaning in the organisation
nd functioning of the Hogebetsotso festival, He made it clear that he was
the repository of a very special, secret knowledge that no other researcher
could reveal and that he was worried about “people tapping and stealin g
his knowledge. He then added that he needed to be carefy] because it was
explosive (“volatile”) knowledge about the distorted history of the Ewes
and how such distortions contributed to destroying the continent of Africa.
He told us that he had sent his book on this subject to UNESCO but they had
refused to publish it because “they became afraid”. We confirmed that we
would publish the interview with his name and that the aim of our project
was to create materials for research and teaching that were to be distributed
through university libraries. As at the beginning he had mentioned that
there was much more involved than the migration stories alone, we took
his hint and asked whether he would tell us about that too.

At this point he started to explain the meaning of the term Hogebetsotso,
framing it in a cosmological geography of the Ewe areas of origin and their
present location that he presented as not generally known because people
would have forgotten the meaning of their language. He also described
the kind of dance that re-enacts the central episode of the migration story
(the Ewe walking backward from Notsie), interpreting it in a metaphorical
and philosophical way. Then he started to sing, using his song to link the
origin of the Ewe to the creation of the world by the Mother Goddess.
From this point on, with a powerful performance in terms of singing and
narrating style, he recounted that human beings had crept out of water
after centuries of evolution, “they were dolphins”. The first migration

D

1 Datey-Kumodzie is committed to the Hu-Yaweh cult that is reiatz_vd to the
neo-traditionalist religious mission Afrikania (De Witte 2008: 135). He nmmduced
himself as the president of the Sophia Mission during the interview. Datey- 3
dissertation was defended in 1989,
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he repeatedly used etymologies ;

s narrative. He had his story reaq
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a5 evidence for hi
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’ f'” Merolla try t© re-address the initial question on e' Ny
did - atives in the Hogebetsotso (and whether the S Tole o
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the Hggebetsofso) and he did return to it 4t the eng Sang

he executed an impressive perfol-mance i Of th
2 Natjp,
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the migration
d during
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rrative and O 2
it ]:iview canbe approached from myriad anglesin
The inte!

i was very rich in gesture?; :ﬁ; E:::;ﬁlzlgi;hz eﬂowi?
accompanying thenarration ot ; 8S emerging frop, i
JI, the connection of gestures to narrative style is extremely effecti,
g::eie;utiml. We will focus, howef?er,”on the content and is impact j,
relation to the “invention of tradition argl_}mjgnt and the interviewey
researcher relationship in terms of the transrn. ission of kl‘lowledge and the
possible influence of such narratives in society when diffused through
educational channels, as it happened in previous times when missionaries
spread their version of Ewe migration stories.

were use
interview.

perfor Mang,
g m()\;ementa

An attempt at interpretation

As explained, the expectation was to interview a scholar narrating and
explaining various versions of the Ewe migration story, the developmentof

the Hogebetsotso festival, and the in terpretation of the narratives in symbolic
and philosophical terms.

—_—

12 Ifthis is true, it woul

m'shltf
d mean that hi 1 - “ Anlo and that ﬂ'E! .
Ca”[’d zided I o 1S famll'\f‘ are not “true

born into the clan”,

4. Researchers as Gri :
4. Researchers as Griots? Reflectiyy,s 0" Mudtimegs, , i
Eldwork ;

" West Africq

Contrary to expectations, the
convoluted mix of Ewe cosmo]
ideas on evolution, historical knowledge o diff
and populaRsing ﬁ.CﬁO“al Narratives of th:rim Periods ang Cultureg
Moreover, the interviewee's narrative wag up,, - OMtinent of 1y,
language spoken by the first human bein Centric” in g b the.
and cosmological knowledge fertilised 4, 4 this langyage
civilisations of the whole world, the best Neis

Let it be stated clearly that the
in the mixing of heterogeneous materials or in jts ey
is well known that narrative strategies ang e hnOCl‘?ntriEity, It
the mythopoetic approach make it possipie o StOrYt:ﬁmetlme_zs called
different forms of knowledge from varie SR e e.‘r; t? integrate
the audience and adapt them to present circumstances "%:e 5 1npullt from
narrative can be read in line with the discussion on tk;e cmlsr;temewee's
of identity formation and the making of tradition, Linking bt : S
to major civilisations is a feature of the identity (re) o ncejtf)rs
response as well to a variety of cultura] predicaments, such an Viaa
and ideological discussions around nati . as political

: onalism and. pan-African;
globalising processes in knowledge building, and the need to ﬁndrre:gt!:

one’s location in the mental geography and history that stretch to include
the whole world. We also see the linking of ancestors to major civilisations
as a brave attempt to find a role for local knowledge—but in a learned
and esoteric elaboration —that cannot just be put “aside” because it risk$

becoming ineffective and futile when segregated in the realm of mythology
or philosophy.

schol E
: : ar's rative o
O8ical ideas, yior.,: Pears to e L

BS was Ewe an
d left traces in

Problem with this interyiey is not

Questions and problems

In making the Verba Africana volume on Ewe migration narratives it was
decided to include only the less controversial parts of the interview, and
present them as video fragments. Problematic parts of the interview are,
however, presented in written form accompanying the video. As indicated
before, although the problems connected to the selection are linked to
the characteristics of the Verba Africana series that address researchers
as well as students and the interested public, our experience is connected
to the discussion on the theory and methodology of video fieldwork s
documentation.
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Our scientific problems

IEI}’::h:f::Lem etymologies are offere_d as evfdence to sustain g
;;borate narrative that mingles mythological ctreat:‘on stories, “scientifje
:volutionism, popularising narratives E"?d e kno“.dEdSe- The
narrator claims that the word “amoeba” is the Ewe express.lon hamuebg
which the Mother Goddess uttered when she saw human beings emerge
from water, and links this to the beginning of life. There is a resemblance

13 A religious association related to the neo-traditionalist mission Afrikania that was
established in Ghana in 1982 by the former Catholic priest Kwabena Damuah. Damuah
intended to make traditional religion “relevant to our times” by revitalising and
up-dating it, and giving it national and pan-African dimensions (De Witte 2008: 135, 231).
Other organisations that strengthen local indigenous forms of religion are for example

the Asomduwee Fie, Shrine of the Abosom and Nsamanfo International (AFSANI) led
by Nana Akua Kyerewaa Opokuwaa, and the SANKORE Foundation directed by Faiza
Ibrahim Taimako (see Online Sources for AFSANT and SANKORE websites). Together
with other similar organisations, these foundations join national and international
i;;l:c};ssluch as the ‘Gjhana Psychic and Traditional Healers Association and the National

4 Not l;t::n”(l};cca?mk:zifi:mf] Health Professionals. : :
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philosophy and Roman thought—as well 4 Cathoﬁt.‘?zr?\taar:ld;hat .
nd Buddhism

were all influenced and in fact were off-shoots of g
ation, and he

buttresses this point with some Spurious emoiogi:se civilis

to Serve ¢ a hasis fo
S that the term hogpe

¥ asserting ap
Which the Bwes

related 1o
area ang what he
BIOUP which, he refers

History
The hypothetical reconstruction of world histor
rsonal narrative. It is problematic if )
z: the academicdiscipline, asa reconstmtgz;s:?i:a;]::;g‘ in .the sense
methods. The interviewee refers to accepted “historica] f;:sflc}gra?hic
of his construction and as evidence to give legitimacy to his as bm.:ks
The problem is that he uses these facts freely and not in the K mrfahon'
archaeological frames to which they belong. Not only is chromlst(}ncall or
up at times, but there is also the integration of the Lost Conﬁ:‘::eg:; n}m}?qd
in global history. It is worth recollecting that the Lost Continent zf Mu
was theorised by Augustus Le Plongeon (1896) and James Churchw 1cll
(1926, 1931). They claimed the existence of an ancient continent wk?ilch
disappeared in the Atlantic Ocean. Today archaeological, linguistic and
genetic evidence has lead scholars to dismiss such a hypothesis and to see
it as a fictional narrative.’” Similarly, the idea that the Ewes together with
the Akan, Ashanti and Ga would have migrated from Ethiopia to Egypt in
ancient times is in the field of speculation if not fiction. The migration of
the Ewes from East Africa and Ethiopia specifically, is also a controversial
hypothesis that has been refuted by recent research.'s

Y and Ewe migrations is his

15 See Fagan (2006: 23-46). :

16 “Some students of Ewe history have tried to push this supposed point of depasture
[Ketu/Benin] back to Belebele which is in turn identified with the ‘Babel’ of the Bible.
Others have suggested Mesopotamia, Egypt etc., as the point of origin of the Ewes.
There is, however, no scientific basis for all these claims” (Amenumey 1997: 14)
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Watching
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: rer an 8 mindg
e interview OVE N80

Ghanaian anthropologist OWUS*_J l.nade il decagg agy
. ethnographies, ”frequentl?f, it1s r.w:ut clear whe

rly African esented are about native realities at all op

Iliantly Pra(;ts about scientific models ang

for,;e an'thropologists themselves and th,

about €a

accounts 0 bri :
they are about 1N

i t
speculatrons or abou

(1978: 312).me speaker scholar, Ameka cannot help but thing that the
As a natlV

i< full of the “imaginative speculations” and “fantasjeg”
e 15 =i ’ =
= “native realities”. Ameka is also confron;

3 Wh et her
Iqm agina tiVe
eir fantasies'r

of
Lo th ed \«:.]:;
; iewee rather than : : 3 5
:Erefrvleshat should his name be associated with this story, it would giveity
the 1ac

certain legitimacy, while the evidentiary bases Of most of the interviewee's
claims are often blatantly false, and many lay native speakers can shoy this
to be the case. :

Merolla is troubled by the clash between the interviewee’s attempt
to legitimise his narrative (through etymological evidence, historical
reconstruction, and the interview itself) and the researchers’ knowledge
and standards required to distinguish academic discourse from such a
hybrid mixing of creation myths, popularising narratives and scientific/
historical knowledge. By selecting the video fragments according to our
discourse, “are we simply positivist?” she asks, and unable to give roomto
difference and alternative cultural constructions?

S

4. Researchers as Griots? Reflections ON Mucltingegiy Fieldwory ;
i Wark iy m"ﬂfrim =
poth Ameka and Merolla agree ¢

sented as a piece of narrative perfor
p: which the mythopoetic approach
; o rsonal mythopoetics built with e i
et—knowledge. The problem wig, j is that it has to b e o

in the context of a suspended .world, s in anothey A *‘; ;::derstood
interviewee doe's not present it as such. If it were Presel'{ted aough the
folktale, belonging to a make-believe world, it woy) A sd_a;fgh, a
status. But it i.of presented as real/scientific, a5 knowle el e hal ereng
pelieved as being truthful an‘d that contengs With scientifjc knos ;0 be
for defining and underst.artdmg the field of reality. Thig i the‘: edge
why we rieed to present it in a cautious way wher, we Prdics aens
documentation intended not only for scholars 10eo

ublic but also for students ang ,
large P 2

deploys jtgays Ve performance
lements fron, local

Ethical problems

The ethical problem is directly linked to

: . what has been discussed before
We intend to respect our interviewee's :

discourse, but €annot propose
ot propose it integrally Without
Problems mentioneqd above, but
ragments very carefully, because
alarge audience who may not yet
0 interpret this videg Narrative as

enclosing it in comments on the scientific
we also cannot avoid selecting the video f
we offer this as material for students and
have the training and the critical stance ¢
a making of tradition,

The selection of the fragment

involves another ethical problem as well,
As a construction of the researche

Is’ perspective and discourse, it expresses
ship between the interviewers and the

interviewee, given the respective positions in the interview, in acad i

and in the present chapter too.

Personal or shared cultural knowledge?

The last point to discuss is whether the interviewee expresses his personal
reinterpretation or if it is somehow shared, maybe secret, knowledge
among a certain milieu of Ewes. It is evident that his narrative and style
is his own. However, interviews conducted in November 2009 in Anloga,

traditionally the ritual and political capital of the Anlo-Ewe in Ghana, with
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b see e second edition in 1956, reissyeq : gy,
As Ca|ish€'d in 1953 Afticans originate from Sudan near g, ;
st puP  th black s the Ewes, who are also 5 ang

a
Obianim r_"’-a hi landz,‘;?i]]:";za;t of this land [....] (Obianim ;’;;;;f the
plack race ™27 hav:' S;‘E‘;ts that the Ewes may also have pargay
Obianim : el e Egypii&f"Sf
s ¢ some things from them, such g
perhaps (e E“';‘Sd!::er;m kinds of other crafts. Maybe.in the
an have observed how the Pharaoh reigneq and
they may to him. [...] Because of the troubles ey
i le [such as slave traders] _al.l the 3‘:°uP5.f.naﬁ0ns i
enemy OF h-':’SllIedPioKEﬂf Egypt and the Abyssinian region migrateq N
used to T ﬂTe i”w:m only few left. Some of the ones who migrated headeg
there, an
east, and otheri W:f:agﬁt;ﬁ,est. After the fall of the Egyptian kingdom, the
The:wc;zzse in its place with its capital at Walata near Timbukg,
Tchh:réa,,, Em‘sere also part of this em]IJire. and trhey got some mstorn? i
there also. There is no ]iteratur.e confirming this but there are some s;w in
our language and practices which show that our ancestors knew something
about this kingdom [...]. (Ibid.: 2)

in the

Ty,
areg of

After the Ghana Empire, the Mali Empire came in its place and the Songhz
Empire also destroyed it: It is clear that the Ewes were also in the Empire,
The word for lion in Ewe is dzata. It is clear that we gave the name of Mari
Dzata to this fierce animal [....] (Obianim 1990: 2-3).'

17 The quotes are translated by Ameka, It is probably worth noting that the author
Obianim comes from Avatime, a mission post of the Bremen mission. Incidentally, the
Avatime speak a language called Siya, or Sideme by the Avatimes, which is not mutually
mellgble with Ewe. But because of contact with Ewes and also because of the mission
:1"“"5- 2imost all Avatime are bilingual at least in Avatime and Ewe. Part of Obianin's
¥ ::Iedgf therefore comes from the schooling he received and probably also from the

18 Ma:i Dr;";m Mmavement and the influential ideas of Cheikh Anta Diop. j

Sunjata, 18Probably for “Mari Diata”, one of the names of the hero of the Malian €%
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until they reached Dt :

o nottant W“Fs’ﬁtﬂ'ﬂﬂlalwmin

: went southwestwards and divided ing, i
L e e o sl n e e 5
The influence of schoolbooks is far reaching
poundaries and generation sll:ﬂ gor exampl

: in terms of Ewe worldwide migrations js shared by T, ‘

};:t:;ymdu&d a video summa.t:ising the creation _aind. m%;ﬁl:&z::
of the Ewe, similar to the narrative offered in the interview presented here
such a video was aired on the Supreme Master Television (28 July =
that broadcasts the teachings and actions of their spiritual leader Chi
Hai."” The video found its way onto the World Wide Web (Figure 12
Although the aim of the Ewe creation and migration story aired on
the Supreme Master Television is uncler, the video appears to ssant g
centrality of Ewe cosmology and religious/philosophical knowledge in
human global history. As in a paper by the interviewee (Datey-Kumodzie
2006), the Ewe/African local knowledge foundation is seen as being central
to new technical and spiritual developments in Africa, One wonders whether

they do not have the same agenda and whether Dr. Datey-Kumodzie's
work was the source of the video?!

and goes beyond nationg
e, the Teconstruction of human

19 The Vietnamese spiritual woman leader Ching Hai developed her meditation method

and esoteric knowledge in the 1980s, She appears to have learnt her spiritual path from
Thakar Singh, who had the role of Guru at Sawan Asham in Delhi in the late 1970s.
Ching Hai founded the Supreme Master Ching Hai Interational Association (with
headquaﬂersin'[‘aiwan),acolpom!eentity that has a medi \pi well as

and a fashion business worldwide. The Association also undertakes charitable activities.
The Association and Ching Hai—as painter and fashion designer—have a million
dollar business, but the source of the wealth is unclear according to researcher Patricia
M. Thornton. Thornton (2003) writes that the Supreme Master Ching Hai International
Association relies on the Internet for self-p i itment and donation, and it
<an be seen as a transnational “cybersect”.

See Online Sources for the YouTube clip Abibitumi Kasa website forum.

Recent fieldwork shows that the ideas expressed in the YouTube video and by D. Datey-
Kumodzie find wide resonance in lectures offered at high schools at Anloga town in the
Ewe region (Dorvlo and Meroll sp 1l observation). : 3 e
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Theoretical reflections and open questions

The study of oral genres has shifted attention from the academic progess
of recreating the text to the interaction of the participants— that iS—from
the performers to the researchers, in the performance.? This shift in focus
has progressively involved the discussion of con ce

Pts such as giving voice
to informants and authorshi

P in the documentation of oral genres. Such a
discussion is indeed urgent when we use video recordings, as in the case

Presented here, because new technologies are not only tools for recording

events but also tools that affect and change what is recorded (Gee and
Hayes 2011),

h_—-'__"'—--—._._

: ne Sources for t i
3 We Would like 1o than . Ahlb"um] _— webs“&

k Jan Jansen, Leiden University for this formulation.

"“

iots? i y
4. Researchers as Griots; Reflections on M"fhmedia Flelduwory in W, tAfri
es, ica 81

on givlng voice
gcholars know t‘hat th.ec;:st; of video cameras May affect the perform,

4 the context in vrfl'u ey OPerate. Moreover, 1, apparent Ob'er:n’ce
an video images risks obfuscating Perspectives, G Jectivity
OflectiO“ processes conveyed by the images. This i L conm‘;?: -and
SZra doxical situation as ?ve are somehow fequired tq deconstruc% e
' esearch and video recordings before we hay Al

€ even constrycteg them,
To summarise Our progress so far, we may recollect Some effects o
he literary analysis of narrative strategies 2Pplied to “scientf;

: : " Writings
ot the beginning of the 1990s. Anthropologists and historiang have ussd
the analysis of perspective and narrative voice very effectively criticise

the way in which classic ethnographies ang works of history Construct
dominant discourse:s under Ithe guise of objectivity, Anthropologists
in particular rec(?gmse d- AR Voices were Subsumed by the
researcher’s dominant discourse not only in colonial work but also jn the
recent and most well-intended ethnographies (Appadurai 1991; Augé¢ 1994;
Cliffords and Marcus 1986; Crapanzano 1980; Fabian 1983; Geertz 1973 and
1988; Rosaldo 1989 and Rabinaw 1988), Moreover, the Very same idea of
giving voice to informants appeared to originate in the misconstruction of
the disproportionate distance established between subject (researcher) and
object (informant) of research. The new approach showed that the seemingly
progressive endeavour of giving voice to informants ulﬁmate]y denied the
processes and effects of interactions, negotiations and adaptations taking
place in the interview as well as in the proces
On the contrary, recorded interviews and ethnogra
to be understood as encounter and exchange. A pos
to pay careful attention to interactions and negotia
where the researcher's voice and perspective is
when, and where these take the upper hand in the documentation and in
the interpretation. As we have seen, however, these indications still leave
problems in the recording and video research and documentation.

phic writing are rather
sible resolution may be
tions and make explicit

On authorship

Philosophical and literary studies declared the author “dead” as far hack as
the 1970s,2 but questions of authorship and rights persist all the same. New
‘-___-——-—_-___

24 We can extrapolate that in Foucaull's approach {1969/19%4). inteliectual property does

s of recording oral genres.

constructed and how,
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